The Ngāi Tahu Claims Settlement Act 1998 implements a number of settlement provisions recognising
the particular cultural, spiritual, historical and traditional associations of Ngāi Tahu with particular sites,
areas and species. These provisions include the identification of taonga species and the establishment of
tōpuni, statutory acknowledgements and nohoanga sites, with the purpose of improving the effectiveness
of Ngāi Tahu participation in resource management. It is important to recognise that there are other sites
of significance to Ngāi Tahu, particularly at a local level, including sites of cultural significance. The
purpose of this schedule and associated map is to fulfil the requirements of Section 220 of the Ngāi Tahu
Claims Settlement Act 1998 and also to draw attention to areas of the Southland District which are subject
to statutory acknowledgements under that Act. The Council recognises that it is bound by provisions of
Part 12 of the Ngāi Tahu Claims Settlement Act in relation to its functions under the Resource
Management Act 1991 with respect to these areas.

A Statutory Acknowledgement is an instrument created as part of the Treaty of Waitangi settlement
between Ngāi Tahu and the Government (Ngāi Tahu Claims Settlement Act 1998). A Statutory
Acknowledgement is a means by which the Crown has formally acknowledged the statements made by Te
Rūnanga O Ngāi Tahu of the particular cultural, spiritual, historic and traditional association of Ngāi Tahu
with the statutory areas. Statutory Acknowledgments recognise Ngāi Tahu's mana in relation to a range of
sites and areas in the South Island and provide for this to be reflected in the management of those areas.
Statutory Acknowledgments impact upon Resource Management Act 1991 processes concerning these
areas.

The purposes of Statutory Acknowledgements are:
1. To ensure that the particular association of Ngāi Tahu with certain significant areas in the South
Island are identified and that Te Rūnanga o Ngāi Tahu is informed when a proposal may affect
one of these areas.
2. To improve the implementation of Resource Management Act 1991 processes, in particular by
requiring consent authorities to have regard to statutory acknowledgements when making
decisions on the identification of affected parties.

You may be affected by a statutory acknowledgment if you are applying for resource consent for an
activity that is within, adjacent to, or directly impacting on a statutory area.

If you are applying for resource consent for an activity within, adjacent to, or directly impacting on a
statutory area:
1. The local authority must send a summary of your resource consent application to Te Rūnanga o
Ngāi Tahu.
2. The local authority must have regard to the statutory acknowledgement in going through the
decision-making process on whether Te Rūnanga o Ngāi Tahu is an affected party in relation to
the resource consent application.

Section 215 of the Ngāi Tahu Claims Settlement Act 1998 “Purpose of Statutory Acknowledgements” is
as follows:
1. To require that consent authorities forward summaries of resource consent applications to Te
Rūnanga o Ngāi Tahu, as required by regulations made pursuant to Section 207.
2. To require that consent authorities, the Historic Places Trust, or the Environment Court, as the
case may be, have regard to the Statutory Acknowledgements in relation to the statutory area, as
provided in Sections 208 to 210.
3. To empower the Minister of the Crown responsible for management of the statutory areas, or the
Commissioner of Crown Lands, as the case may be, to enter into deeds of recognition as provided
in Section 212.
4. To enable Te Rūnanga o Ngāi Tahu and any member of Ngāi ai Tahu Whānui to cite statutory
acknowledgements as evidence of the association of Ngāi Tahu to the statutory area.

Section 220 of the Ngāi Tahu Claims Settlement Act 1998 requires that:
1. Local authorities within the Ngāi Tahu claim area must attach to all regional policy statements,
district plans and regional plans (including proposed plans and proposed policy statements) from
time to time prepared pursuant to the Act, information recording all statutory acknowledgements
affecting statutory areas covered wholly or partly by such policy statements or plans, either by way
of reference to this part or by setting out the statutory acknowledgements in full.
2. The attachment of information to any policy statement or plan pursuant to subsection (1) is for
the purpose of public information only and the information is neither part of the plan (unless
adopted by the relevant regional council or district council) nor subject to the provisions of the
First Schedule of the Act.

There are 14 Statutory Acknowledgements identified in the Southland District Plan, these are:
SA1

Aparima River - being the land identified on Allocation Plan MD 126 (SO 12265).

SA2

Hananui (Mt Anglem) - being the land identified on Allocation Plan MS264 (SO 12235).

SA3

Lake Hauroko - being the land identified on Allocation Plan MD41 (SO 12258).

SA4 Manawapopore/Hikuraki (Mavora Lakes) - being the land identified on Allocation Plan
MD44 (SO 12235).
SA5

Mataura River - being the land identified on Allocation Plan MD125 (SO 12264).

SA6

Motorau/Lake Manapouri - being the land identified on Allocation Plan MD40 (SO 12257).

SA7

Ōreti River - being the land identified on Allocation Plan MD42 (SO 12262).

SA8

Te Ana-au (Lake Te Anau) - being the land identified on Allocation Plan MD42 (SO 12259).

SA9

Toi Toi Wetland (Rakiura) - being the land identified on Allocation Plan MD135 (SO 12266).

SA10 Tutoko - being the land identified in Allocation Plan MS3 (SO 12231).
SA11

Uruwera (Lake George) - being the land identified on Allocation Plan MD59 (SO 12261).

SA12 Waiau River - being the land identified on Allocation Plan MD124 (SO 12263).
SA13 Waituna Wetland - being the land identified on Allocation Plan MD58 (SO 12260).
SA14 Whenua Hou/Codfish Island - being the land identified on Allocation Plan SS431 (SO 12251).
A full description of these areas is given below. A map identifying the general location of these areas is
appended to this Schedule and can also be found in the District Plan Maps.

(From Schedule 15 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the River known as Aparima, the
location of which is shown on Allocation Plan MD126 (SO 12265).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to the Aparima River, as set out below.

Ngāi Tahu Association With The Aparima River
The mouth of the Aparima was the site of a permanent settlement, with associated urupā nearby. Urupā
are the resting places of Ngāi Tahu tūpuna and, as such, are the focus for whānau traditions. These are
places holding the memories, traditions, victories and defeats of Ngāi Tahu tūpuna and are frequently
protected by secret locations. The river was an important source of mahinga kai, with shellfish, mussels,
paua, tuna (eels) and inaka (whitebait) all being taken from the river and its estuary. An eel weir was
constructed at the narrows where the Pourakino River enters the Aparima and was an important source of
tuna. The tūpuna had considerable knowledge of whakapapa, traditional trails and tauranga waka (landing
places), places for gathering kai and other taonga, ways in which to use the resources of the Aparima, the
relationship of people with the river and their dependence on it and tikanga for the proper and sustainable
utilisation of resources. All of these values remain important to Ngāi Tahu today. The mouth of the
Aparima was a tauranga waka, from which sea voyages were launched to and from a variety of locations in
and around Te Ara a Kiwa (Foveaux Strait), Rakiura and the Tītī Islands. A carved tauihu (canoe prow)
found in the estuary of the river attests to this. The tūpuna had an intimate knowledge of navigation, river
routes, safe harbours and landing places and the locations of food and other resources on the Aparima.
The river was an integral part of a network of trails which were used in order to ensure the safest journey
and incorporated locations along the way that were identified for activities including camping overnight

and gathering kai. Knowledge of these trails continues to be held by whānau and hapū and is regarded as
a taonga. The traditional mobile lifestyle of the people led to their dependence on the resources of the
river.
The mauri of the Aparima represents the essence that binds the physical and spiritual elements of all
things together, generating and upholding all life. All elements of the natural environment possess a life
force and all forms of life are related. Mauri is a critical element of the spiritual relationship of Ngāi Tahu
Whānui with the river.

(From Schedule 18 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the area known as Hananui (Mt
Anglem), as shown on Allocation Plan MS264 (SO 12249).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Hananui as set out below.

Ngāi Tahu Association With Hananui
As with all principal maunga (mountains), Hananui is imbued with the spiritual elements of Raki and Papa,
in tradition and practice regarded as an important link to the primeval parents. The name Hananui is
derived from an event involving the tūpuna (ancestor) Rakitamau, a chief of Te Taumutu and son of Tū
Te Kawa. Rakitamau became a widower through the unfortunate death of his wife. Rakitamau journeyed
to Motunui (as Rakiura was called then) seeking the hand of a tribally renowned wahine (woman) to take
her place, as in his view she would increase his standing due to her mana, reflected in her connections to
the land and important people of Rakiura. On his arrival at her village, Rakitamau asked for the woman by
name, only to be told by a laughing group of women she was tāpui (betrothed or set apart). At this,
Rakitamau blushed deeply. When he then asked for her sister the people laughed loudly, as they told him
she was tāpui also. This news made him blush further so that his cheeks flamed.
He left the island never to return and the women were so amused that they named the highest point on
the island Hananui, referring to the great glow of Rakitamau, in memory of the event. Rakiura itself takes
its name from the glowing skies of this region, the aurora lights.
For Ngāi Tahu, traditions such as this represent the links between the cosmological world of the gods and
present generations, these histories reinforce tribal identity and solidarity and continuity between
generations and document the events which shaped the environment of Te Wai Pounamu and Ngāi Tahu
as an iwi. Pūtātāra was an old settlement under the lee of Hananui, a place to which an Otago rangatira
(chief), Tukiauau, retired to seek refuge. The mauri of Hananui represents the essence that binds the
physical and spiritual elements of all things together, generating and upholding all life.
All elements of the natural environment possess a life force and all forms of life are related. Mauri is a
critical element of the spiritual relationship of Ngāi Tahu Whānui with Hananui.

(From Schedule 5.29 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area

The statutory area to which this statutory acknowledgement applies is the Lake known as Hauroko, the
location of which is shown on Allocation Plan MD41 (SO 12258).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Lake Hauroko, as set out below.

Ngāi Tahu Association With Lake Hauroko
Hauroko is strongly associated with urupā in the immediate vicinity, including one on an island in the lake,
known to Pākehā as Mary Island. In particular, Ngāti Rakiamoa and Ngāti Ruahikihiki have several
traditions about their dead laying in this region. Urupā are the resting places of Ngāi Tahu tūpuna and, as
such, are the focus for whānau traditions.
These are places holding the memories, traditions, victories and defeats of Ngāi Tahu tūpuna and are
frequently protected by secret locations. It is because of its proximity to these urupā that Hauroko is
considered tapu by Ngāi Tahu. The mauri of Hauroko represents the essence that binds the physical and
spiritual elements of all things together, generating and upholding all life. All elements of the natural
environment possess a life force and all forms of life are related. Mauri is a critical element of the spiritual
relationship of Ngāi Tahu Whānui with the lake.

(From Schedule 39 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the Wetland known as
Manawapopore/Hikuraki (Mavora Lakes), the location of which is shown on Allocation Plan MD44 (SO
12235).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Manawapopore/Hikuraki, as set out below.

Ngāi Tahu Association With Manawapopore/Hikuraki
Manawapopore and Hikuraki are part of one of the most significant catchments in Murihiku (Southland).
The wetland also lies in the path of the important trail from the mouth of the Ōreti River onward, via the
Greenstone Valley, to the head of Wakatipu-wai-māori (Lake Wakatipu), or alternatively continuing along
the Greenstone Valley and out via the Hollyford to the West Coast. These were important trading routes,
to gather pounamu for exchange with northern iwi for materials and foods unavailable in the south.
The wetland area was, therefore, an integral part of a network of trails which were used in order to ensure
the safest journey and incorporated locations along the way that were identified for activities including
camping overnight and gathering kai. Knowledge of these trails continues to be held by whānau and hapu
and is regarded as taonga.
The traditional mobile lifestyle of the people led to their dependence on the resources of the area. In
addition, the trails were part of summer time pursuits such as kaihaukai, whānaungatanga (the renewal and
strengthening of family links) and arranging marriages with hapu from the neighbouring region of Otago
and further afield. Such strategic marriages between hapu strengthened the kupenga (net) of whakapapa
and thus rights to use the resources of the area. Manawapopore (Lower Mavora) is noted for eel weirs,
which were constructed on the lake edges for catching eels, utilising flat stones, built in a loop out from

the lake edge, with gaps at either end and one in the middle. Construction of the eel weir recreates the
type of environment that eels like to congregate in, hence reliable catches are made.
The tupuna had considerable knowledge of such techniques, places for catching and gathering kai and
other taonga, ways in which to use the resources of the area, the relationship of people with the area and
their dependence on it and tikanga for the proper and sustainable utilisation of resources. All of these
values remain important to Ngāi Tahu today. The mauri of Manawapopore/Hikuraki represents the
essence that binds the physical and spiritual elements of all things together, generating and upholding all
life. All elements of the natural environment possess a life force and all forms of life are related. Mauri is
a critical element of the spiritual relationship of Ngāi Tahu Whanui with the area.

(From Schedule 42 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the river known as Mataura, the
location of which is shown on Allocation Plan MD125 (SO 12264).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to the Mataura River, as set out below.

Ngāi Tahu Association With The Mataura River
The area of the Mataura River above the Mataura Falls was traditionally used by the descendants of the
Ngāti Mamoe chief, Parapara Te Whenua. The descendants of Parapara Te Whenua incorporate the lines
of Ngāti Kurī from which the Mamaru family of Moeraki descend. Another famous tūpuna associated
with the river was Kiritekateka, the daughter of Parapara Te Whenua. Kiritekateka was captured by Ngāi
Tahu at Te Anau and her descendants make up the lines of many of the Ngāi Tahu families at Ōtākou.
For Ngāi Tahu, histories such as these reinforce tribal identity and solidarity and continuity between
generations and document the events which shaped the environment of Te Wai Pounamu and Ngāi Tahu
as an iwi.
The Mataura was an important mahinga kai, noted for its indigenous fishery. The Mataura Falls were
particularly associated with the taking of kanakana (lamprey).
The tūpuna had considerable knowledge of whakapapa, traditional trails and tauranga waka, places for
gathering kai and other taonga, ways in which to use the resources of Mataura, the relationship of people
with the river and their dependence on it and tikanga for the proper and sustainable utilisation of
resources. All of these values remain important to Ngāi Tahu today. The mauri of the Mataura represents
the essence that binds the physical and spiritual elements of all things together, generating and upholding
all life. All elements of the natural environment possess a life force and all forms of life are related. Mauri
is a critical element of the spiritual relationship of Ngāi Tahu Whānui with the river.

(From Schedule 45 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the Lake known as Moturau (Lake
Manapouri), the location of which is shown on Allocation Plan MD40
(SO 12257).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Moturau, as set out below.

Ngāi Tahu Association With Moturau
Moturau (or Motu-ua) is one of the lakes referred to in the tradition of ‘Ngā Puna Wai Karikari o
Rakaihautu’ which tells how the principal lakes of Te Wai Pounamu were dug by the rangatira (chief)
Rakaihautu. Rakaihautu was the captain of the canoe, Uruao, which brought the tribe, Waitaha, to New
Zealand. Rakaihautu beached his canoe at Whakatū (Nelson). From Whakatū, Rakaihautu divided the
new arrivals in two, with his son taking one party to explore the coastline southwards and Rakaihautu
taking another southwards by an inland route. On his inland journey southward, Rakaihautu used his
famous kō (a tool similar to a spade) to dig the principal lakes of Te Wai Pounamu, including Moturau.
Rakaihautu named the lake Motu-ua, a reference to the persistent rain which troubled his party here.
Tamatea and his party passed this way in their journey back to their homeland after their waka, Takitimu,
broke its back at the mouth of the Waiau River. It was Tamatea who named the lake Moturau (possibly a
woman’s name but more likely to relate to the many islands found in the lake).
Tamatea’s party established a camp on the edge of the lake, which is probably under water now and called
it Whitiaka-te-rā (the shining of the sun), indicating that they enjoyed a very different experience of the
lake from Rakaihautu. Other traditional names associated with the lake include Te Māui (North Arm), Te
Tukeroa (Beehive), Manapouri (north-eastern reach), Wairoa River (upper Waiau River), Te Rakatū
(Garnock Burn), Te Konuotu-te-Makohu (Monument) and Huatea (South Arm).
For Ngāi Tahu, traditions such as this represent the links between the cosmological world of the gods and
present generations. These histories reinforce tribal identity and solidarity and continuity between
generations and document the events which shaped the environment of Te Wai Pounamu and Ngāi Tahu
as an iwi.
A number of wāhi taonga and nohoanga associated with the lake are now under its waters. Eel weirs have
been found at the Monument and Hope Arm of the lake and there was a canoe manufacturing site at
Pigeon Island. Such wāhi taonga are places holding the memories, traditions, victories and defeats of Ngāi
Tahu tūpuna. As a mahinga kai, the lake was important for the fowling it offered Murihiku coastal
settlements in summer. The tūpuna had considerable knowledge of whakapapa, traditional trails and
tauranga waka (landing places), places for gathering kai and other taonga, ways in which to use the
resources of Moturau, the relationship of people with the lake and their dependence on it and tikanga for
the proper and sustainable utilisation of resources. All of these values remain important to Ngāi Tahu
today.
The mauri of Moturau represents the essence that binds the physical and spiritual elements of all things
together, generating and upholding all life. All elements of the natural environment possess a life force
and all forms of life are related. Mauri is a critical element of the spiritual relationship of Ngāi Tahu
Whānui with the lake.

(From Schedule 50 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the River known as Ōreti, the
location of which is shown on Allocation Plan MD123 (SO 12262).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to the Ōreti River, as set out below.

Ngāi Tahu Association With The Ōreti River
The Ōreti River traverses a significant area of Murihiku, stretching from its mouth at Invercargill almost to
the edge of Whakatipu-wai-māori (Lake Wakatipu). As such, it formed one of the main trails inland from
the coast, with an important pounamu trade route continuing northward from the headwaters of the Ōreti
and travelling, via the Mavora or Von River Valley, to the edge of Wakatipu and onto the Dart and
Routeburn pounamu sources. Indeed, pounamu can be found in the upper reaches of the Ōreti itself.
The tūpuna had considerable knowledge of whakapapa, traditional trails and tauranga waka, places for
gathering kai and other taonga, ways in which to use the resources of the Ōreti, the relationship of people
with the river and their dependence on it and tikanga for the proper and sustainable utilisation of
resources. All of these values remain important to Ngāi Tahu today. The kai resources of the Ōreti would
have supported numerous parties venturing into the interior and returning by mōkihi (vessels made of
raupō), laden with pounamu and mahinga kai. Nohoanga (temporary camp sites) supported such travel by
providing bases from which the travellers could go water fowling, eeling and catching inaka (whitebait)
and were located along the course of Ōreti River.
There were a number of important settlement sites at the mouth of the Ōreti, in the New River Estuary,
including Ōmāui, which was located at the mouth of the Ōreti, where it passes the New River Heads.
Ōue, at the mouth of the Ōreti River (New River Estuary), opposite Ōmāui, was one of the principal
settlements in Murihiku. Honekai who was a principal chief of Murihiku in his time was resident at this
settlement in the early 1820s, at the time of the sealers. In 1850 there were said to still be 40 people living
at the kaik at Ōmāui under the chief Mauhe. As a result of this pattern of occupation, there are a number
of urupā located at the lower end of the Ōreti, in the estuarine area.
Urupā are the resting places of Ngāi Tahu tūpuna and, as such, are the focus for whānau traditions. These
are places holding the memories, traditions, victories and defeats of Ngāi Tahu tūpuna and are frequently
protected by secret locations. The mauri of the Ōreti represents the essence that binds the physical and
spiritual elements of all things together, generating and upholding all life. All elements of the natural
environment possess a life force and all forms of life are related. Mauri is a critical element of the spiritual
relationship of Ngāi Tahu Whānui with the river.

(From Schedule 58 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the Lake known as Te Ana-au (Lake
Te Anau), the location of which is shown on Allocation Plan MD42 (SO 12259).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Te Ana-au, as set out below.

Ngāi Tahu Association With Te Ana-au
Te Ana-au is one of the lakes referred to in the tradition of ‘Ngā Puna Wai Karikari o Rakaihautu’, which
tells how the principal lakes of Te Wai Pounamu were dug by the rangatira (chief) Rakaihautu. Rakaihautu
was the captain of the canoe, Uruao, which brought the tribe, Waitaha, to New Zealand. Rakaihautu

beached his canoe at Whakatū (Nelson). From Whakatū, Rakaihautu divided the new arrivals in two, with
his son taking one party to explore the coastline southwards and Rakaihautu taking another southwards by
an inland route. On his inland journey southward, Rakaihautu used his famous kō (a tool similar to a
spade) to dig the principal lakes of Te Wai Pounamu, including Te Ana-au. For Ngāi Tahu, traditions
such as this represent the links between the cosmological world of the gods and present generations, these
histories reinforce tribal identity and solidarity and continuity between generations and document the
events which shaped the environment of Te Wai Pounamu and Ngāi Tahu as an iwi. Te Ana-au figures in
Ngāi Tahu histories as one of the last places where Ngāi Tahu and Ngāti Mamoe came into conflict after
the peace established between Rakiihia and Te Hautapunui o Tū. After Rakiihia had died, his bones were
stripped of flesh and were buried in a cave on a cliff facing the seaside near Dunedin. However, a landslip
led to the bones being uncovered. The bones were found by Ngāi Tahu fishermen and made into fish
hooks, an act designed to insult. Among Māori it was a practice to take the bones of enemy leaders who
had recently died, fashion them into fish hooks and present fish caught with them to the enemy as a gift.
Once the fish had been eaten, the enemy would be told they had feasted on fish that had in turn feasted
on their dead. While Ngāi Tahu were fishing with their Ngāti Mamoe relations, one of the Ngāi Tahu
fisherman referred to the fish biting the bones of Rakiihia.
The Ngāti Mamoe fishermen recognised the insult and checked the cave in which their leader had been
interred. Finding that the grave had been desecrated, the Ngāti Mamoe found and killed the son of a
senior Ngāi Tahu rangatira (chief).
Before Ngāi Tahu could retaliate, the Ngāti Mamoe were warned that they should leave the coast for the
inland lakes where they would not be found. Ngāti Mamoe headed to Te Ana-au. Among this Ngāti
Mamoe party was Rakiihia’s brother, Pukutahi. Pukutahi fell sick along Te Ana-au’s shoreline and rested
while his followers explored the lake to find a safer place. Approaching the lakes, Te Hau, the leader of
the Ngāi Tahu party, observed that the fugitives had divided in two and unfortunately for Pukutahi
decided to follow the trail up to Te Ana-au. The Ngāti Mamoe camp was found and in the morning the
chiefs of Ngāti Mamoe, including Pukutahi, were killed. This was to be one of the last battles between the
tribes. The lake was an important mahinga kai in the interior.
The tūpuna had considerable knowledge of whakapapa, traditional trails and tauranga waka, places for
gathering kai and other taonga, ways in which to use the resources of Te Ana-au, the relationship of
people with the lake and their dependence on it and tikanga for the proper and sustainable utilisation of
resources. All of these values remain important to Ngāi Tahu today. The mauri of Te Ana-au represents
the essence that binds the physical and spiritual elements of all things together, generating and upholding
all life. All elements of the natural environment possess a life force and all forms of life are related. Mauri
is a critical element of the spiritual relationship of Ngāi Tahu Whānui with the lake.

(From Schedule 63 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the Wetland known as Toi Toi, the
location of which is shown on Allocation Plan MD135 (SO 12266).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Toi Toi, as set out below.

Ngāi Tahu Association With Toi Toi

Toi Toi wetland is particularly significant to Ngāi Tahu as a kākāpō habitat. The kākāpō, once a prized
mahinga kai for Ngāi Tahu, used the wetland as a feeding ground. The tūpuna had considerable
knowledge of whakapapa, traditional trails and tauranga waka, places for gathering kai and other taonga,
ways in which to use the resources of Toi Toi, the relationship of people with the wetland and their
dependence on it and tikanga for the proper and sustainable utilisation of resources.
All of these values remain important to Ngāi Tahu today. Much of Toi Toi’s value lies in its pristine and
unmodified character. The mauri of Toi Toi represents the essence that binds the physical and spiritual
elements of all things together, generating and upholding all life. All elements of the natural environment
possess a life force and all forms of life are related. Mauri is a critical element of the spiritual relationship
of Ngāi Tahu Whānui with the wetland.

(From Schedule 66 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the mountain known as Tūtoko, as
shown on Allocation Plan MS3 (SO 24747 (Otago Land District) and
SO 12231 (Southland Land District)).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Tūtoko as set out below.

Ngāi Tahu Association With Tūtoko
The Fiordland area, within which Tūtoko stands, represents, in tradition, the raised up sides of Te Waka o
Aoraki, after it foundered on a submerged reef and its occupants, Aoraki and his brothers, were turned to
stone. These people are now manifested in the highest peaks in Kā Tiritiri o Te Moana (the Southern
Alps). The fiords at the southern end of the Alps were carved out of the raised side of the wrecked Waka
o Aoraki by Tū Te Rakiwhānoa, so as to make the waka (canoe) habitable by humans. The deep gorges
and long waterways that are the fiords were provided as safe havens on this rugged coast and stocked with
fish, forest and birds to sustain humans. For Ngāi Tahu, traditions such as this represent the links
between the cosmological world of the gods and present generations. These histories reinforce tribal
identity and solidarity and continuity between generations and document the events that have shaped the
environment of Te Wai Pounamu and Ngāi Tahu as an iwi. Tūtoko is not, in fact, the original name of the
maunga (mountain), but was applied by Dr J Hector in 1863 after he met the old rangatira (chief) Tūtoko
and his two daughters, Sara and May. The hills to the north of the Kōtuku River are named the Sara Hills
and those to the south May Hills, after these daughters. The use of this name is seen as appropriate to
Ngāi Tahu, as Tūtoko was an important rangatira of this region at that time and is represented by the
mountain.
Tūtoko is the kaitiaki (guardian) of Whakatipuwaitai, the westernmost creation of Rakaihautu and the
southernmost kāinga (settlement) of Te Tai Poutini (West Coast) pounamu trails, which provides access to
koko-takiwai (a type of pounamu) at Piopiotahi (Milford Sound) and Poison Bay further to the south.
The kāinga was also an important staging post for travel into the Lake Wakatipu area via the Hollyford
Valley. All of these trails, whether by land or by sea, lie under the shadow of Tūtoko. The tūpuna had
considerable knowledge of whakapapa, traditional trails and tauranga waka, places for gathering kai and
other taonga, ways in which to use the resources of the land, the relationship of people with the land and
their dependence on it and tikanga for the proper and sustainable utilisation of resources. All of these

values remain important to Ngāi Tahu today. Mountains such as Tūtoko are linked in whakapapa to the
gods and, being the closest earthly elements to Raki the sky father, they are likened to the children of Raki
and Papa, reaching skyward. The mauri of Tūtoko represents the essence that binds the physical and
spiritual elements of all things together, generating and upholding all life. All elements of the natural
environment possess a life force and all forms of life are related. Mauri is a critical element of the spiritual
relationship of Ngāi Tahu Whānui with the land.

(From Schedule 68 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the Wetland known as Uruwera
(Lake George), the location of which is shown on Allocation Plan MD59 (SO 12261).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Uruwera, as set out below.

Ngāi Tahu Association With Uruwera
Lake George is known to Ngāi Tahu as Uruwera, named after a descendant of the Waitaha rangatira
(chief), Rakaihautu. Uruwera’s descent lines lead to Te Ropuake, the wife of Mako, a leading chief of
Ngāti Irakehu of Banks Peninsula. Te Ropuake’s mother was Hine Te Awheka, wife of Te
Rakiwhakaputa, another leading Ngāi Tahu chief who eventually occupied Rapaki on Banks Peninsula.
Both Mako and Te Rakiwhakaputa migrated to Canterbury with the Ngāi Tahu hapū, Ngāi Tuhaitara.
Examples such as this demonstrate the interconnected nature of Ngāi Tahu whakapapa. For Ngāi Tahu,
histories such as this reinforce tribal identity and solidarity and continuity between generations and
document the events which shaped the environment of Te Wai Pounamu and Ngāi Tahu as an iwi.
Foods taken from this mahinga kai included tuna (eels), inaka (whitebait) and water fowl. Uruwera has
been in continual use by Ngāi Tahu as a mahinga kai for many generations. The lake is a particularly
important resource for Ngāi Tahu from Ōraka, Awarua and Ruapuke. The tūpuna had considerable
knowledge of whakapapa, traditional trails and tauranga waka, places for gathering kai and other taonga,
ways in which to use the resources of Uruwera, the relationship of people with the lake and their
dependence on it and tikanga for the proper and sustainable utilisation of resources. All of these values
remain important to Ngāi Tahu today. As a result of this history of use, there a number of urupā
associated with Uruwera. Urupā are the resting places of Ngāi Tahu tūpuna and, as such, are the focus for
whānau traditions. These are places holding the memories, traditions, victories and defeats of Ngāi Tahu
tūpuna and are frequently protected by secret locations. The mauri of Uruwera represents the essence that
binds the physical and spiritual elements of all things together, generating and upholding all life. All
elements of the natural environment possess a life force and all forms of life are related. Mauri is a critical
element of the spiritual relationship of Ngāi Tahu Whānui with the lake.

(From Schedule 69 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the river known as Waiau, the
location of which is shown on Allocation Plan MD124 (SO 12263).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to the Waiau, as set out below.

Ngāi Tahu Association With The Waiau
The Waiau River features in the earliest of traditional accounts and was a place and resource well known to
the earliest tūpuna (ancestors) to visit the area. Rakaihautu and his followers traced the Waiau from its
source in Te Ana-au (Lake Te Anau) and Motu-ua or Moturau (Lake Manapouri), to its meeting with the
sea at Te Waewae Bay.
The waka Takitimu, under the command of the rangatira (chief) Tamatea, was wrecked near the mouth of
the Waiau River and the survivors who landed at the mouth named the river ‘Waiau’ due to the swirling
nature of its waters. Tamatea and his party made their way up the river to Lake Manapouri where they
established a camp site. The journey of Tamatea was bedevilled by the disappearance of Kaheraki who
was betrothed to Kāhungunu, a son of Tamatea. Kaheraki strayed away from the party and was captured
by the Maeroero (spirits of the mountain). For Ngāi Tahu, traditions such as this represent the links
between the cosmological world of the gods and present generations. These histories reinforce tribal
identity and solidarity and continuity between generations and document the events which shaped the
environment of Te Wai Pounamu and Ngāi Tahu as an iwi. The Waiau has strong links with Waitaha
who, following their arrival in the waka, Uruao, populated and spread their influence over vast tracts of the
South Island. They were the moa hunters, the original artisans of the land. There are remnants of
Waitaha rock art associated with the river. Surviving rock art remnants are a particular taonga of the area,
providing a unique record of the lives and beliefs of the people who travelled the river.
There is also a strong Ngāti Mamoe influence in this area of the country. Ngāti Mamoe absorbed and
intermarried with the Waitaha and settled along the eastern coast of Te Wai Pounamu. The arrival of Ngāi
Tahu in Te Wai Pounamu caused Ngāti Mamoe to become concentrated in the southern part of the island,
with intermarriage between the two iwi occurring later than was the case further north. The result is that
there is a greater degree of Ngāti Mamoe influence retained in this area than in other parts of the island.
These are the three iwi who, through conflict and alliance, have merged in the whakapapa (genealogy) of
Ngāi Tahu Whānui. Numerous archaeological sites and wāhi taonga attest to the history of occupation
and use of the river. These are places holding the memories, traditions, victories and defeats of Ngāi Tahu
tūpuna. The main nohoanga (occupation site) on the Waiau was at the mouth and was called Te Tua a
Hatu. The rangatira (chief) Te Wae Wae had his kāinga nohoanga on the left bank of the Waiau River
mouth. The Waiau, which once had the second largest flow of any river in New Zealand, had a huge
influence on the lives and seasonal patterns of the people of Murihiku, over many generations.
The river was a major mahinga kai: aruhe (fernroot), tī root, fish, tuna (eels), shellfish and tutu were
gathered in the summer, a range of fish were caught in the autumn, kanakana (lamprey) were caught in the
spring, while the people were largely reliant during winter on foods gathered and preserved earlier in the
year. Rauri (reserves) were applied to the mahinga kai resources, so that people from one hapū or whānau
never gathered kai from areas of another hapū or whānau. Some 200 species of plants and animals were
utilised by Ngāi Tahu as a food resource in and near the Waiau. The tūpuna had considerable knowledge
of whakapapa, traditional trails and tauranga waka, places for gathering kai and other taonga, ways in
which to use the resources of the Waiau, the relationship of people with the river and their dependence on
it and tikanga for the proper and sustainable utilisation of resources.
All of these values remain important to Ngāi Tahu today. Place names provide many indicators of the
values associated with different areas, including Waiharakeke (flax), Papatōtara (tōtara logs or bark),
Kirirua (a type of eel found in the lagoon), Te Rua o te Kaiamio (a rock shelter that was a ‘designated

meeting place’ for the local Māori, similar to a marae) and Kā Kerehu o Tamatea - (‘charcoal from the fire
of Tamatea’ - black rocks near old Tuatapere ferry site). The Waiau River was a major travelling route
connecting Murihiku and Te Ara a Kiwa (Foveaux Strait) to Te Tai Poutini (the West Coast) and, as such,
was a important link between hapū and iwi.
Pounamu on the West Coast and summer expeditions to Manapouri (Motu-ua or Moturau) for mahinga
kai were the main motivations for movement up and down the Waiau. Mōkihi (vessels made from raupō)
were utilised for travel down the river and were a very effective and common mode of travel, making
transportation of substantial loads of resources possible. The tūpuna had an intimate knowledge of
navigation, river routes, safe harbours and landing places and the locations of food and other resources on
the Waiau. The river was an integral part of a network of trails which were used in order to ensure the
safest journey and incorporated locations along the way that were identified for activities including
camping overnight and gathering kai. Knowledge of these trails continues to be held by whānau and hapū
and is regarded as a taonga. The traditional mobile lifestyle of the people led to their dependence on the
resources of the river. The Waiau was once a large and powerful river, up to 500 metres across at the
mouth, narrowing to 200 metres further upstream. The water flow from the Waiau River was an
important factor in the ecological health and biodiversity of the coastal resources. The mauri of the Waiau
represents the essence that binds the physical and spiritual elements of all things together, generating and
upholding all life. All elements of the natural environment possess a life force and all forms of life are
related. Mauri is a critical element of the spiritual relationship of Ngāi Tahu Whānui with the river.

(From Schedule 73 - refer to Sections 205 and 206 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The statutory area to which this statutory acknowledgement applies is the wetland known as Waituna, the
location of which is shown on Allocation Plan MD58 (SO 12260).

Preamble
Under Section 206, the Crown acknowledges Te Rūnanga o Ngāi Tahu’s statement of Ngāi Tahu’s
cultural, spiritual, historic and traditional association to Waituna, as set out below.

Ngāi Tahu Association With Waituna
Intermittently open to the sea, Waituna wetland (with the western end, where the lagoon breaks out to sea
known as Kā-puna-wai) was a major food basket utilised by nohoanga and permanent settlements located
in the immediate vicinity of the wetlands and further away, for its wide variety of reliable mahinga kai.
The great diversity of wildlife associated with the complex includes several breeds of ducks, white heron,
gulls, spoonbill, kōtuku, oyster-catchers, dotterels, terns and fernbirds. The wetlands are important
kōhanga (spawning) grounds for a number of indigenous fish species. Kaimoana available includes giant
and banded kōkopu, varieties of flatfish, tuna (eels), kanakana (lamprey), inaka (whitebait), waikākahi
(freshwater mussel) and waikōura (freshwater crayfish). Harakeke, raupō, mānuka, tōtara and tōtara bark
and pingao were also regularly harvested cultural materials. Paru or black mud was available, particularly
sought after as a product for making dyes. The tūpuna had considerable knowledge of whakapapa,
traditional trails and tauranga waka, places for gathering kai and other taonga, ways in which to use the
resources of Waituna, the relationship of people with the lake and their dependence on it and tikanga for
the proper and sustainable utilisation of resources. All of these values remain important to Ngāi Tahu
today. As a result of this history of use and occupation of the area, there are wāhi tapu and wāhi taonga all
along its shores. It is also possible that particular sections of the wetland were used for

waiwhakaheketūpāpāku (water burial). U rupā and wāhi tapu are the resting places of Ngāi Tahu tūpuna
and, as such, are the focus for whānau traditions. These are places holding the memories, traditions,
victories and defeats of Ngāi Tahu tūpuna and are frequently protected by secret locations.
The mauri of Waituna represents the essence that binds the physical and spiritual elements of all things
together, generating and upholding all life. All elements of the natural environment possess a life force
and all forms of life are related. Mauri is a critical element of the spiritual relationship of Ngāi Tahu
Whānui with the area.

(From Schedule 108 - refer to Sections 205, 206 and 332 Ngāi Tahu Claims Settlement Act 1998)

Statutory Area
The area to which this statutory acknowledgement applies is the area known as Whenua Hou, as shown on
Allocation Plan SS431 (SO 12251).

Preamble
Under Section 332 (Clause 12.2.2 of the deed of settlement), the Crown acknowledges Te Rūnanga o Ngāi
Tahu's statement of Ngāi Tahu's cultural, spiritual, historic and traditional association to Whenua Hou as
set out below.

Ngāi Tahu Association With Whenua Hou
Ko Whenua Hou te motu
Ko Waikoropupu te whaka
Ko Waituna te awa
Ko Te Ara a Kewa te moana
Ko Kāi Tahu, Kāti Mamoe, Waitaha kā iwi
Kei Kāi tahu Whānui
Te ihi, te wehi, te mana, te tapu
Tihei mauri ora!
Whenua Hou is an extremely important tūrangawaewae (literally “a place to stand”) to Ngāi Tahu Whānui.
Ngāi Tahu connect with Whenua Hou spiritually, culturally and physically.
Whenua Hou was also an important stopping-off point for birders converging on the Tītī Islands in their
waka (canoes) and waka hunua (double-hulled canoes). The right to use this island in this way flowed
from whakapapa (genealogy), just like the right to use the Tītī Islands themselves. Birders would use
various kaika (settlements) and resting places on the island as a respite from their difficult travels.
One tragic account attests to the loss of life that occurred in the rough waters of Foveaux Strait. A waka
hunua with about 40 people aboard, commanded by the rangatira (chief) Te Pahi, foundered in heavy seas
with the loss of all hands while on its journey from Whenua Hou to Ruapuke Island at the close of the
mutton birding season. This was witnessed by Taiaroa and his people who were aboard an accompanying
waka hunua, but were unable to offer assistance as their waka was also in dire circumstances.
The harvesting of tītī from these rugged islands, despite such treacherous conditions, attests to the
importance of this resource to the economy and customs of the iwi over many generations.

Despite Ngāi Tahu's long association with Whenua Hou, that name is not, in fact, the original name of this
island, but commemorates an important time in more recent Ngāi Tahu history. It relates to the occasion
when the rangatira Honekai declared the island as the place sealers and their Māori wives could stay under
his protection. The reason for this was to remove the sealers from the Rakiura and mainland villages
where they were annoying the Kāi Tahu women. Hence the new land (Whenua Hou) became the first
European settlement in the south.
Many Ngāi Tahu are able to trace their whakapapa (genealogy) to these early unions between Ngāi Tahu
women and European sealers. It is for this reason that Whenua Hou plays an extremely significant role in
Ngāi Tahu's contemporary whakapapa. For Ngāi Tahu, histories such as this represent the links and
continuity between past and present generations, reinforce tribal identity and solidarity and document the
events which shaped Ngāi Tahu as an iwi.
There are a number of urupā on Whenua Hou which are the resting places of Ngāi Tahu tūpuna and, as
such, are the focus for whānau traditions. These are places holding the memories, traditions, victories and
defeats of our tūpuna and are frequently protected by secret locations.
Ngāi Tahu whānau from Murihiku have erected a pouwhenua (carved post denoting a tribe's relationship
with an area of land) on Whenua Hou in memory of the Murihiku women who resided on the island. The
establishment of such markers is significant in that they serve to reaffirm the tribe's association with the
island and to act as a tangible reminder of that association. The following waiata (song) was composed to
commemorate the dedication of this pouwhenua:
Ka pouwhenuatia te motu o Whenua Hou hei tohu maumahara mō kā uri whakatupu i raro ake kā iwi
whānui o Kāitahu me kā hapū karakamaha.
Ka titiro, kei te ora me te kaha tonu te mauri o te iwi whānui i Kāitahu i roto kā tikaka i rātou kua karo
kanohi atu.
Ka herea a Kāitahu Whānui hei kaipupuri, i te ihi, te wehi, te mana, te tapu o kā tikaka mō te motu o
Whenua Hou.
Ka ū, ka ū, kia kikii, kia kikii,
Ka tū te pō, ka tū te ao
mō ake ake tonu atu.
A symbol of ownership and remembrance was placed on the island Whenua Hou as a guardian for future
generations of the families of Kāi Tahu Whānui. Looking on, seeing that the principal life source of Kāi
Tahu's extended family is and will always be as it was in the days of those who have passed on. To this we
tie ourselves as Kāitahu, being the traditional keepers of the gifts, the strength, humility, prestige, the
sacredness and all that Whenua Hou holds.
Hold fast, hold fast, tighter, tighter
let night come, let daylight come
for ever, ever, everlasting.
The mauri of Whenua Hou represents the essence that binds the physical and spiritual elements of all
things together, generating and upholding all life. All elements of the natural environment possess a life
force and all forms of life are related. Mauri is a critical element of the spiritual relationship of Ngāi Tahu
Whānui with the island.

Tōpuni are landscape features of special importance or value to Ngāi Tahu. They place an ‘overlay’ of
Ngāi Tahu values on specific pieces of land managed by the Department of Conservation and ensure that
Ngāi Tahu values are recognised, acknowledged and provided for. A list of Tōpuni sites in the Southland
region and a description of the values associated with them are in Schedules 80 to 93 of the Settlement
Act.

(From Schedule 93 - refer to Sections 238 and 239 Ngāi Tahu Claims Settlement Act 1998)

Description Of Area
The area over which the Tōpuni is created is the area known as Tūtoko located in Fiordland National
Park, as shown on Allocation Plan MS3 (SO 24747 (Otago Land District) and SO 12231 (Southland Land
District)).

Preamble
Under Section 239 (Clause 12.5.3 of the deed of settlement), the Crown acknowledges Te Rūnanga o Ngāi
Tahu’s statement of Ngāi Tahu’s cultural, spiritual, historic and traditional values relating to Tūtoko, as set
out below.

Ngāi Tahu Values Relating To Tūtoko
The Fiordland area, within which Tūtoko stands, represents, in tradition, the raised up sides of Te Waka o
Aoraki, after it foundered on a submerged reef and its occupants, Aoraki and his brothers, were turned to
stone. These people are now manifested in the highest peaks in Kā Tiritiri o Te Moana (the Southern
Alps). The fiords at the southern end of the Alps were carved out of the raised side of the wrecked Waka
o Aoraki by Tū Te Rakiwhānoa, so as to make the waka (canoe) habitable by humans. The deep gorges
and long waterways that are the fiords were provided as safe havens on this rugged coast and stocked with
fish, forest and birds to sustain humans. For Ngāi Tahu, traditions such as this represent the links
between the cosmological world of the gods and present generations. These histories reinforce tribal
identity and solidarity and continuity between generations and document the events that have shaped the
environment of Te Wai Pounamu and Ngāi Tahu as an iwi. Tūtoko is not, in fact, the original name of the
maunga (mountain), but was applied by Dr J Hector in 1863 after he met the old rangatira (chief) Tūtoko
and his two daughters, Sara and May.
The hills to the north of the Kōtuku River are named the Sara Hills and those to the south, May Hills,
after these daughters. The use of this name is seen as appropriate to Ngāi Tahu, as Tūtoko was an
important rangatira of this region at that time and is represented by the mountain. Tūtoko is the kaitiaki
(guardian) of Whakatipuwaitai, the westernmost creation of Rakaihautu and the southernmost kāinga
(settlement) of Te Tai Poutini (West Coast) pounamu trails, which provides access to koko-takiwai (a type
of pounamu) at Piopiotahi (Milford Sound) and Poison Bay further to the south.
The kāinga was also an important staging post for travel into the Lake Wakatipu area via the Hollyford
Valley. All of these trails, whether by land or by sea, lie under the shadow of Mt Tūtoko.
The tūpuna had considerable knowledge of whakapapa, traditional trails and tauranga waka, places for
gathering kai and other taonga, ways in which to use the resources of the land, the relationship of people
with the land and their dependence on it and tikanga for the proper and sustainable utilisation of
resources. All of these values remain important to Ngāi Tahu today. Mountains such as Tūtoko are linked
in whakapapa to the gods and being the closest earthly elements to Raki the sky father, they are likened to

the children of Raki and Papa, reaching skyward. The mauri of Tūtoko represents the essence that binds
the physical and spiritual elements of all things together, generating and upholding all life. All elements of
the natural environment possess a life force and all forms of life are related. Mauri is a critical element of
the spiritual relationship of Ngāi Tahu Whānui with the land.

(From Schedule 89 - refer to Sections 238 and 239 Ngāi Tahu Claims Settlement Act 1998)

Description Of Area
The area over which the Tōpuni is created is the area known as Takitimu Range located in Murihiku
(Southland), as shown on Allocation Plan MS5 (SO 12232).

Preamble
Under Section 239 (Clause 12.5.3 of the deed of settlement), the Crown acknowledges Te Rūnanga o Ngāi
Tahu’s statement of Ngāi Tahu’s cultural, spiritual, historic and traditional values relating to Takitimu as
set out below.

Ngāi Tahu Values Relating To Takitimu
The Takitimu maunga (mountains) were named by Tamatea, the captain of the Takitimu waka (canoe) in
memory of the waka after it struck trouble in Te Waewae Bay and was eventually wrecked near the mouth
of the Waimeha Stream. Tradition states that the Takitimu waka was overtaken by three large waves
known as Ō-te-wao, Ō-roko and Ō-kaka, followed by a cross wave, which resulted in the Takitimu being
hurled well inland, with its cargo being strewn about. In some accounts the ranges inland from Te
Waewae Bay are likened to the huge waves that caused the demise of the waka Takitimu. In other
accounts the Takitimu maunga are considered to be the upturned hull of the waka.
For Ngāi Tahu, traditions such as this represent the links between the cosmological world of the gods and
present generations. These histories reinforce tribal identity and solidarity and continuity between
generations and document the events that have shaped the environment of Te Wai Pounamu and Ngāi
Tahu as an iwi. Tamatea and his crew made their way overland from the site of the wreck. Tamatea
likened the majestic and upright Takitimu maunga when he viewed them from the south coast, to the crew
of the Takitimu struggling to control the waka in adverse conditions. During the overland journey past
the Takitimu maunga, Tamatea lost one of his party, a woman named Kaheraki who strayed away from the
party and was captured by the maeroero (spirits of the mountain) and never seen again. Kaheraki had
been betrothed to Kahungunu, who was a son of Tamatea. The Takitimu maunga are, therefore, a
symbolic reminder of the famous exploits of Tamatea in the south and a reminder forever locked into the
landscape, of the tūpuna (ancestral) waka Takitimu, adding lustre to the noted spiritual values of the
western Southland landscape.
The Takitimu maunga are visible from all points of the Murihiku landscape and are also a noted weather
indicator. The mauri of Takitimu represents the essence that binds the physical and spiritual elements of
all things together, generating and upholding all life. All elements of the natural environment possess a life
force and all forms of life are related. Mauri is a critical element of the spiritual relationship of Ngāi Tahu
Whānui with the land.

Nohoanga are temporary camp sites to facilitate customary fishing and gathering of other resources. The
Ngāi Tahu Settlement Act provides for 72 such sites, with 11 of these situated in Southland. Refer to Map

85 - Statutory Acknowledgement Areas, Tōpuni and Nohoanga for where details on where these
Nohoanga are located.

Within the Settlement Act (Section 288), the Crown recognises the special association of Ngāi Tahu with
certain bird, plant and marine mammal taonga species. The aim is to improve Ngāi Tahu involvement in
the management of these species through increased consultative requirements with Ngāi Tahu. A list of
taonga species is provided in Schedule 97 of the Settlement Act and also in the Southland Regional Policy
Statement administered by the Southland Regional Council.

